Introduction
This article, being the second part of a two-article series on the heads of the Catechetical School in Alexandria, contains information on all the extant and known writings of these heads that the author could get hold of, covering the 3rd and 4th centuries. The writings of the heads of the School are noted and discussed shortly, where necessary -and only of those writers from whom we have evidence that they have written documents. The writings of the following heads are discussed: Origen, Dionysius Magnus, Theognostus, Pierius, Peter the Martyr, Serapion, Macarius Politicus, Didymus the Blind and Rhodon.
For the convenience of the reader, Table 1 is added, containing all the abbreviations of the documents being referred to inside the article.
Origen
Among the ante-Nicene writers of the Eastern Church, the greatest by far is Origen, both as a theological and as a prolific scholar of the Bible. Schaff (1885b:565) refers to him as the 'great biblical scholar and critic of the first half of the third century'. This was but half of a testimony which would be completed a century later by Tripolitis (1985; cf. also Sundkler & Steed 2000:11) when he wrote:
Origen is an enigmatic figure, his works are difficult to analyse and understand. This difficulty is due to the fact that his writings are of a very diverse and complex nature. Some are sophisticated philosophical treatises and others are totally biblical … Even much of his extant works in Greek are very obscure and difficult to interpret. In particular, the complex nature of his work and his pioneering speculations in his explication of the Christian views has (sic.) perplexed many interpreters of his work both in his time and through the centuries to the present time. (p. vii) In his time, there were two distinct hierarchies in the church: the official clerical offices of the Bishop, priest and deacon, who emphasised the sacred rites of salvation, and the office of the teacher (also called instructor or lecturer), whose focus was more on the interpretation of faith The first article of this series of two discusses and notes the documents written by the heads of the Catechetical School in Alexandria -from Mark the Evangelist to Clement of Alexandriacovering the period between approximately 40 CE and the end of the 2nd century. This article covers the period from the beginning of the 3rd century, starting with Origen and ending with Rhodon and the demise of the Catechetical School in Alexandria at the end of the 4th century. As the author could not find one single source containing all the documents written by the heads of the School, he deemed it necessary to list these documents, together with a short discussion of it where possible. them in highly intellectual debate in which they found it difficult to respond. Origen's writings were an attempt to present the Gospels to the pagans in such a way and style that they could make it their own (cf. Fogarty 2004:129) . According to El Masri (1982:31), Origen's aim in all his writings is to clarify his two main themes: 'a loving, beneficent Creator, and free creatures'.
Clement imparted prominence to the Catechetical School in Alexandria. Origen, his student, was to take the School to its pinnacle. Schaff (1885b:546) refers to him as 'this other Timothy' who was taught the Scriptures as well as the literature of the Greeks by his father Leonides. According to Eusebius (Hist. Eccl. 6.2.9), Origen did not find satisfaction in the plain and obvious meaning of texts, but was always looking for a deeper significance. He was a great teacher whose aim was to explain the Scriptures to his students. It seems that he knew 'all the Scriptures' by heart: 'He had no concordance to help him; but he was himself a concordance' (Schaff 1885g:532) . Added to this is the fine way in which he did textual criticism, as in his day there already existed many variations in different copies of the Scriptures. Schaff (1885g:532) calls him the first textual critic of the Church. Scrivener (1883) depicts Origen as an author in the following way:
Origen is the most celebrated biblical critic of antiquity. His is the highest name among the critics and expositors of the early Church. He is perpetually engaged in the discussion of various readings of the New Testament, and employs language, in describing the then existing state of the text, which would be deemed strong if applied even to its present condition, after the changes which sixteen more centuries must needs have produced … Seldom have such warmth of fancy and so bold a grasp of mind been united with the lifelong, patient industry which procured for this famous man the honourable appellation of Adamantius [a nickname for Origen; cf. Oliver 2016:138] . (pp. 418, 509) Schaff referred to him as the first great interpreter of the Scriptures in the church, even though other commentaries were written before him (Schaff 1885g:529) . During the latter parts of the 2nd century, the Gnostic churches also wrote commentaries on the Scriptures. Examples are those written by Heracleon the Gnostic, allegedly of the Valentinian school (cf. Kaler & Bussières 2006:275-289) , commenting on John (often cited by Origen) and even Pantaenus, the predecessor of Clement and Origen at the School.
Origen views the sacraments as merely allegories or symbols of something spiritual to communicate the divine truth (Tripolitis 1985:7) . He regards baptism as a cleansing from all sins and as a rebirth: οὕτως καὶ τὸ διὰ τοῦ ὕδατος λουτρὸν, σύμβολον τυγχάνον καθαρσίου ψυχῆς, πάντα ῥύπον ἀπὸ κακίας ἀποπλυωομένης…καὶ παλεγγενεσίας ὀνομαζόμενον λουτρὸν, μετὰ ἀνακαινώσεως γινόμενον πνεύματος [the washing with water which is symbolic of the soul cleansing herself from every stain of wickedness … and what is called the laver of regeneration takes place with renewal of the Spirit] (Comm. Jo. 6.17; Migne 1857e:252). For him the rite of unction/ confirmation formed a part of the same process (cf. Comm. Rom. 5.8ff.; Migne 1857e:1003ff.) . The Eucharist is, according to him, one of the most important mysteries of the church -a thanksgiving/prayer to God and a source of sanctification -ἡμεῖς δὲ τῷ τοῦ παντὸς Δημιουργῷ εὐχαριστοῦντες, καὶ τοὺς μετ' εὐχαριστίας καὶ εὐχῆς τῆς ἐπὶ τοῖς δοθεῖσι προσαγομένους ἄρτους ἐσθίομεν, σῶμα γενομένους διὰ τὴν εὐχὴν ἅγιόν τι καὶ ἁγιάζον τοὺς μετὰ ὑγιοῦς προθέσεως αὐτῷ χρωμένους [but we give thanks to the Creator of all, and, along with thanksgiving and prayer for the blessings we have received, we also eat the bread presented to us; and this bread becomes by prayer a sacred body, which sanctifies those who sincerely partake of it] (Cont. Cels. 8.33, 57; Migne 1857b Migne :1565 , accompanied by the osculum sanctum (holy kiss) (Hom. Rom. 10.33; Migne 1857e:1283 . Prayer is very important to him and he advocates that one should pray at least three times a day: oὕπως ἤκειν ἐπὶ τὸ εὔξασθαι, πρὸ τῶν χειρῶν ὡσπερεὶ τὴν ψυχὴν ἐκτείναντα, καὶ πρὸ τῶν ὀφθαλμῶν τὸν νοῦν πρὸς τὸν Θεὸν ἐντείναντα, καὶ πρὸ τοῦ στῆναι διεγείραντα χαμόθεντὸ ἡγεμονικὸν, καὶ στῆσαι αὐτὸ πρὸς τὸν τῶν ὅλων Κύριον [He ought thus to enter upon prayer with his soul, as it were, extended before his hands, and his mind intent on God before his eyes, and his intellect raised from earth and set toward the Lord of all before his body stands], facing the east, either standing or kneeling with outstretched hands and uplifted eyes (On Prayer 20; Migne 1857b:549).
According to Epiphanius (Haeres. 64.63), Origen has produced a total of 6000 writings. It is assumed that he arrived at this number by including every individual treatise and each of his homilies as a separate volume or piece of writing. Unfortunately the major part (almost two-thirds) of his writings has been lost (Tripolitis 1985:11) . Although many of his most important treatises have survived, in particular the controversial Περὶ Ἀρχῶν (On First Principles), it survived in the form of 'questionable fourth-century Latin translations' (Tripolitis 1985:vii 
Origen's writings were 'heavily influential on the early Church, and for good reason, as they are inspirational and encouraging' (Schaff 1885a (Schaff :1633 . It is interesting to note that some of Origen's greatest rivals were fellow-Christians who thought that his views were too close to heresy (Fogarty 2004:129) . The classification of his writings as done by Schaff (1885b:556-564) , combined with Tripolitis (1985:11-13) , is followed below.
Exegetical works
The following works are exegetical by nature:
• Ὁμιλίαι -Origen's oral expositions.
• Σχόλια -brief notes on the Scriptures, of which only fragments have remained.
• Σημειώσεις -short notes which are generally reckoned to be a third class of his exegetical works.
• Τόμοι (Commentaries) -written commentaries and lengthy expositions on the Scriptures, for example, on John, Matthew and Romans, written in 243 (cf. Scheck 2003 :1277 -1288 . In these commentaries, Origen discusses the Scriptures 'without being hampered by the requirements of edification, according to the method which alone he recognizes as adequate' (Schaff 1885g:531 (Schaff 1885g:533) , the books he discusses become very disconnected. He likes to ask a number of questions and then suggests possible answers, after which he adds as many texts as he can gather from the Scriptures and then also considers them. He introduces the questions and themes very modestly, but in the end he leaves many questions unanswered, so 'that the work as a whole is rather a great collection of materials for future consideration than a finished treatise' (Schaff 1885g:533) . What is very important regarding his writings is that his interests are intellectual rather than literary or practical, and scientific rather than popular.
His Commentaries on John (Migne 1857e:13-828) 
Critical works
The most important contribution Origen has made to Biblical literature is his attempt to rectify the Septuagint text by collating it with the Hebrew original and with other Greek versions (cf. Schaff 1885b:841). He began this tiring work in 214/215 (Tripolitis 1985:ix) . The first form in which he published it was a Tetrapla with four columns containing the texts of the Septuagint, Aquila, Symmachus and Theodotion. After this he reworked the Tetrapla to become a Hexapla, adding the Hebrew texts accompanied by a Greek transcription of it. Ambrose (Origen's wealthy patron) employed a team consisting of writers and scribes to assist Origen by taking down the texts he dictated and by making copies of the results (Isichei 1995:21) . This six-columned Bible has become Origen's great critical work. The six columns are divided as follows:
• Column 1: The current Hebrew text.
• Column 2: The text in Greek letters.
• Column 3: The version of Aquila.
• Column 4: The version of Symmachus.
• Column 5: The current text of the Septuagint.
• Column 6: The version of Theodotion.
Where appropriate, Origen has also added alternative Greek translations, increasing the six columns to seven, eight or even nine as required. El Masri (1982:30) (Tripolitis 1985:xi) , which means that it took him almost three decades to finish this work, during which time he travelled widely in the east to collect materials (Schaff 1885b:557) . With this vast scholarly work devoted to various expositions of the different parts of the Scriptures, he displays his advanced knowledge of Hebrew, engaging in serious debate with Jewish Rabbis.
This work, consisting of some 50 volumes, was placed in a repository in Tyre. After Origen's death, it was moved to the library in Caesarea, which was founded by Pamphilus (or Pamphilius), the friend of Eusebius. When the Arabs invaded Caesarea in 653 CE, the library was burnt down. Fortunately, Pamphilus and Eusebius had copied the Septuagint text and critical marks of Origen. Subsequent transcribers, however, corrupted the text. The remains of these writings were published in two volumes in 1713. The church of today is still indebted to Origen for the 'patient and encyclopedic labour and learning which he bestowed on the Scriptures' in his writing (Schaff 1885b:4, 546) .
Apologetic works
Origen's apologetic work was aimed at pagans and Gnostics. His great apologetic work is titled Κατὰ Κέλσον, better known as Contra Celsum (Against Celsus), and has survived in its entirety in Greek (Migne 1857b (Migne :637-1632 cf. Arnold 2010:54; Engberg 2007:283-313 into a minuteness of detail, and into numerous repetitions, which fatigue the reader, and detract from the interest and unity of the work. He himself confesses (Contra Celsum Preface 1.6) that he began it on one plan, and carried it out on another. (Schaff 1885b:558) In this treatise, Origen also takes a firm stand against the adversaries of the gospel who seemingly took a Jewish position against it. This compels him to establish in the first two books a perfect harmony between the two Testaments of the Bible, 'proving Christ to be the substance and sum of both' (Schaff 1885c (Schaff :1384 . This manuscript has survived and is held in the Vatican (Fogarty 2004:129) .
Dogmatic works
The dogmatic works listed below provide an indication of Origen's views on various issues of Christian dogma:
• (Tripolitis 1985:12) : According to this, the Apostles delivered only the basic doctrine of Christian faith in their writings and teachings. They did, however, not investigate or explain questions about the reasons for, or bases of their doctrines. It was for that reason that Origen thought that he had to discuss these reasons and bases. In this work, Origen teaches his readers about the noetic significance and intelligibility of creation. He adds to this the calling of humans to behold and understand the truth of what had been created (McIntosh 2012:368) .
It is in this treatise, which contains Origen's views on various questions of Systematic Theology, that he has developed his system and brought his peculiar principles to the fore. In the fourth book of his Περὶ Ἀρχῶν, Origen explains how he interprets the Scriptures. He argues that in the Scriptures a big part of meaning lies beyond the capacity of the ordinary mind and that this meaning cannot be retrieved by practical application. The only way to get to the real meaning is to 2.Gregory Nazianzus, nearly two centuries later, wrote a book full of poems called Poemata Arcana. As he was profoundly influenced by Origen, the first poem in his book is also called Περὶ Ἀρχῶν (On First Principles -Norris 2012:63-64).
search after its hidden sense. In Περὶ Ἀρχῶν 4.11, he elaborates on this: ὥσπερ γὰρ ὁ ἄνθρωπος συνέστηκεν ἐκ σώματος καὶ ψυχῆς καὶ πνεύματος. τὸν αὐτὸν τρόπον καὶ ἡ οἰκονομηθεῖσα ὑπὸ τοῦ θεοῦ εἰς ἀνθρώπων σωτηρίαν δοθῆναι γραγή [For as man is said to consist of body, and soul, and spirit, so also does sacred Scripture, which has been granted by the divine bounty {i.e. God -addition added} for the salvation of man] (Augusti & Gieseler 1836:59) . This implies that the Scriptures have three senses (meanings) -the bodily sense (the somatic sense, also called the obvious matter-of-fact sense), the psychical or moral sense (serving for edification of the pious) and the spiritual sense which is the highest of all the senses. Origen has named the last sense in no less than 40 ways (cf. Schaff 1885g:531) like the heavenly sense, the intellectual sense, the anagogical sense, the mystic sense, and the hidden sense. He argues that the highest objective of the interpreter is to discover these heavenly mysteries. With this he takes a stance against 'the notion that historical facts should be regarded as the chief outcome of a Scripture narrative' (Schaff 1885g:533) . Fact has to give way for something more important: the things of the Spirit or the spiritual meaning. It is in fact this treatise that made the Church to turn against Origen (cf. Oliver 2015b:9).
Practical works
Origen wrote the following practical works:
. This is one of the oldest treatises on Christian spiritual life (Gavin 2013:126) 
Writings ascribed to Origen
A manuscript of Hippolytus was discovered in 1842 at Mount Athos, and it was published under the name of Origen, because his name was inscribed on it. The content of the manuscript shows a marked similarity to the teachings of Origen. However, it was later established that this fragment is the long-lost Philosophumena of Hippolytus (Schaff 1885c:8 
Final remarks on Origen
As mentioned at the beginning of the discussion on Origen, his writings are of a diverse and complex nature (cf. Tripolitis 1985:vii) . When one reads his Homilies, one discovers a 'humble and devout Christian' (Tripolitis 1985:12) . However, he also has another side, which is revealed in his Commentaries 4.Julius Africanus was an author in his own right and produced at least four treatises during the first half of the 3rd century (cf. Schaff 1885d:291ff.).
(especially the two on Matthew and John) and his dogmatic and apologetic works such as Περὶ Ἀρχῶν and Contra Celsum, in which he is the sophisticated scholar of philosophy, especially of Plato. Moreover, Origen can only be understood completely if one treats his works as a whole, written by a man who was both a Biblical theologian and a philosopher.
Dionysius Magnus
As not many of Dionysius' writings are extant, we mainly depend on the citations of his work by Eusebius:
• • Book 1: God the Father as the Creator of the universe.
• Book 2: The necessary existence of the Son.
• Book 3: The Holy Spirit.
• Book 4: Angels and demons.
• Books 5 and 6: The incarnation of God.
• Book 7: On God's creation.
Only three fragments of those seven books are extant today. Although Theognostus was a champion of the Homoousian doctrine (according to Athanasius' De Decret. Nic. Syn. 6.25ff.), Gregory of Nyssa (Book 3 Against Eunomius) accused him of, just like Eunomius, holding the wrong view on the Son's relationship to the work of creation. As there is no real extant evidence on this matter, it is almost impossible to value that accusation by Gregory.
Pierius
It seems that Pierius has devoted himself to 'sacred criticism and the study of the text of Scripture' (Schaff 1885d:378 • εἰς τὸ κατὰ Λουκᾶν (On the Gospel of Luke).
• εἰς τὸ Πάσχα καὶ τὸν Ὠσηέ (An Easter sermon on Osee). According to Radford (1908:46) , this sermon was called On Easter and Hosea.
• περὶ τῆς θεοτόκου (A Sermon on the Mother of God).
• εἰς τὸν βίον τοῦ ἅγιου Παμφίλου (An eulogy on St. Pamphilus, who had been one of his disciples).
• A few Easter sermons. 
Peter the Martyr
In 306, Peter the Martyr, also known by scholars as Petrus Alexandrinus Episcopus (cf. 
Macarius Politicus
The only source containing any reference to writings by Macarius that could be found was Biblical Training (s.a.), according to which '[a]n extant monastic rule containing 30 regulations for his 5000 monks of the Nitrian desert and a sermon on the eschatology of souls are among the writings ascribed to him'. Migne (1857m) 
Didymus the Blind
The fact that Didymus was blind did not prevent him from writing a large number of documents, most of which are fragments or 'short works' and commentaries, of which only a few survived. He combines the theological way of thinking and vocabulary of Athanasius with the style of two much younger writers of his time in the persons of Basil and Gregory Nazianzus (Leipoldt 1905:26, 31 • Two treatises were originally ascribed to Didymus, but it was later concluded that he was not the writer: ß Pseudoathanasius contra Apollonarium. This is a treatise written by Ambrose, a student of Didymus (Leipoldt 1905:26) . ß Pseudobasilius adversus Eucomium. After a long discussion Leipoldt (1905:26-31) cannot really conclusively identify the author of this writing, although he is convinced that it is not Didymus.
Rhodon
Rhodon was referred to by Eusebius (Hist. Eccl. 5.13) as Rhodo, stating that he διάφορα συντάξας Βιβλία (has written several books -Migne 1857g:460), like the one against the heresy of Marcion, and against the blasphemous Apelles (Schaff 1885f:2043). He was also initially credited with writings against heretics like the Cataphrygians, but these were later ascribed to Asterius Urbanus (Schaff 1885f:2043 . Nothing more is known about the writings of this scholar.
Conclusion
Even with all the effort in collecting all the documents written by the heads of the Catechetical School in Alexandria, it is absolutely possible that there could still be more or that more could be discovered. This article, together with the previous one, acts as an invitation to the readers to do more research on the subject because there are enough extant documents to make such research possible. Further research is important, as these documents laid the foundation for the theology of that School, as well as the theology of the earliest Christians.
